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Doing Philosophy as a Christian: Part One 
A Multi-Part Interview between Garry DeWeese and Joseph E. Gorra 

 

n this interview, philosopher Garry DeWeese talks about his new book Doing 
Philosophy as a Christian (IVP Academic, 2011) and explores the meaning, 
significance and broad implications of philosophical work for the Christian 

community. In other future interviews, we discuss (part two) the implications of 
Christian philosophy for metaphysics, epistemology, ethics and aesthetics, and 
philosophy of mind, philosophy of science. Finally, in part three we discuss particular 
practices for “doing philosophy as a Christian.” 

 

Garry, I think your book is worthwhile on several fronts and, in my estimation, 
it has arrived for such an appropriate time as this within the movement of 
Christian philosophy. Can you start by telling us about your own journey as a 
Christian philosopher and the shape that has taken in light of those who have 
strongly influenced you? 

 

When I graduated from the USAF Academy, I was given a copy of Francis 
Schaeffer‟s Escape from Reason.  It sounds silly now, but that was what made me 
realize that ideas have consequences.  I began reading philosophy—mostly 
epistemology and philosophy of science—but didn‟t give much thought to 
formal study.  After being medically retired due to an injury I went to seminary, 
and then to France where I taught Hebrew and Old Testament at the European 
Bible Institute just north of Paris.  After four years in France we returned to 
the States, where I served as a pastor for 14 years.  The last six of those years 
were in Boulder, CO, where I became friends with Ed Miller, a Christian 
professor in the philosophy department at the University of Colorado-Boulder.  
He persuaded me to take some classes and consider doing a PhD in 
philosophy.  I realized that teaching philosophy was the vocation where I could 
make the greatest impact for the Kingdom of God. 

 

Two of the greatest influences on me during my doctoral work were Al 
Plangtinga and Bill Alston.  We used books of theirs in some doctoral seminars, 
and I was challenged, excited and impressed with the way in which their 
Christian faith clearly influenced their doing of philosophy.  I corresponded 
with them by email and talked with them occasionally at conferences, and saw 
grace, humility and humor, as well as prodigious philosophical acumen, and 
was greatly encouraged. 

 

I 
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It’s interesting to me to see how you viewed Plantinga and Alston as not only 
your intellectual models but also models of character. 

 

Yes, and I also was encouraged along the way by younger philosophers, notably 
JP Moreland (an old friend from seminary days), Dave Horner, Doug Geivett, 
Doug Groothuis, Greg Ganssle and Bill Craig.  All of these men seemed to me 
to consciously approach their philosophical work as a way of serving the Lord 
Jesus Christ, and seeking in their work to be faithful to the contours of the 
Christian faith. 

 

I want to explore a little further your leadership history, both as a pastor and as 
a professor, and how that has shaped your writing of Doing Philosophy as a 
Christian, which is part of the InterVarsity Press ―Christian Worldview 
Integration Series,‖ co-edited by your colleagues, J.P. Moreland and Francis 
Beckwith.  

 

My years as a pastor challenged me with the very difficult issues of helping 
Christians think about how their faith affected their work—their vocation—
Monday to Friday.  It‟s easy, as a pastor, to make sermon applications that 
focus on personal piety, prayer, evangelism, and so on, but it‟s much harder 
and probably rarer for a pastor to think through the implications of a biblical 
passage for how a member of the congregation actually conducts his business, 
or teaches her high school class, or bids on plumbing jobs.  In a word—
integration. 

 

I love it how genuine integration, and a workable theology of vocation, was a 
formidable contribution to your outlook early on. Not all pastors or 
theologians, let alone Christian philosophers, get this. 

 

Indeed, so when I began to work seriously as a philosopher, I was probably 
more disposed than many to think about the integration of my faith with my 
philosophy.  I realized that it was much deeper, more fundamental, than simply 
making apologetic arguments, as valuable as that may be. 

 

Since I began teaching at Talbot School of Theology 12 years ago, I have 
thought often and deeply about Christian higher education in general, and 
about issues of integration in philosophy in particular.  In graduate school, 
students make the transition from learning philosophy to doing philosophy, 
and I try in class to push, prod, lead, and model for students a vision of 
integration as they are beginning to do philosophy.  At Biola University, I‟m 
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blessed to be part of a very rich community of philosophers with whom I have 
been able to discuss these matters.   And then, as with many of us, I suppose as 
my thinking in this area began to crystalize, I began to write on it, giving a 
couple papers at conferences, and leaped at the opportunity to write the 
volume on philosophy for this series. 

 

Your authorship is really apropos for this IVP series. 

 

I think the “Christian Worldview Integration Series” is making a very important 
contribution by helping thoughtful Christians in various academic disciplines 
think more intentionally about the implications of their faith for their work.  I 
would hope that these books will be used as collateral texts in Christian colleges 
and become recommended resources by parachurch collegiate ministries as 
well.  While not everyone will agree with all the positions taken by various 
authors, I hope that Christian students and academics will be challenged by the 
model of integration presented in these volumes. 

 

I appreciate your ―conversational style‖ in this book. Is that intentional?  

 

Yes. I wanted the book to be engaging for as many readers as possible, so I 

didn‟t want to have a lot of technical discussions or arguments; these can 

readily be found elsewhere.  And I suppose there is a bit of the pastoral 

approach in me, and I hope some of that tone comes through in the book.  

Let’s talk a little further about that ―pastoral‖ aspect in a particular way. First, 
you raise this question in chapter one: ―Is there anything unique or distinctive 
about how a Christian does, or should do, philosophy, as opposed to the way 
that, say, a Buddhist, a Muslim or an atheist would?‖ How would you counsel 
someone (especially as a Christian philosopher) to pay attention to the 
significance of that question if it is not their habit to do so? 

 

As I said, I faced the issue regularly as a pastor of how a Christian should think 

about his or her vocation in light of the faith, so it wasn‟t a new thought as I 

came into philosophy.  I firmly believe that we all learn philosophy the same—

the facts, the people, the arguments are what they are.  But how we do 

philosophy may well be different.  For example, every businessman is in 

business to provide a service or product and earn a profit—but how a Christian 

businessman manages, what he makes or what service he provides, how he 

deals with vendors and purchasers—all of this should be impacted by the 
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businessman‟s faith.  And so too for philosophy, although it might not be as 

clear at first. 

As Paul Moser has said, we are all morally responsible for the questions we 

freely choose to pursue, just as we are morally responsible for any action we 

freely perform. 

Al Plantinga‟s well-known essay “Advice to Christian Philosophers” raises the 

issue pointedly, and points the way towards an answer.  In many ways, I 

thought of my book as an expansion and application of Al‟s “advice” (even 

though I don‟t for a moment presume to speak for him). 

That makes sense. I do think you expand the scope of ―Al’s advice‖ by virtue 
of how you conceive of what is means to ―do philosophy.‖ 

 

In its classical sense, philosophy was the love of wisdom, where wisdom 
comprised the knowledge, skills and judgment that issued in a flourishing life.  
So, genuine philosophy should aim at life, not merely analytical clarity.  
Philosophers—and Christian philosophers in particular—should ask 
themselves if and how their work will ultimately affect people‟s lives.  This 
doesn‟t mean we should all be applied ethicists, but that our work in 
metaphysics, epistemology, philosophy of science, and so on, should have 
some bearing on life.  So—the snapshot would be a panoramic one, taking in 
all of life. 

 

―Taking in all of life,‖ really does make sense if ―Christian‖ actually means 
something in ―Doing philosophy as a Christian.‖ For you, gratefully, 
―Christian‖ is not just some nice, religious veneer or an add-on to an already 
busy and distracted philosophy. What benefit should there be to the non-
Christian philosopher when he or she encounters actual (and not just in name 
or profession only) ―Christian philosophy‖? 

 

Interesting question, Joe!  I think there should be a recognition of a deeply 
unified perspective in “Christian philosophy.”  The metaphysical conclusions, 
epistemological theories, ethical positions adopted should be related to one 
another in a very natural and coherent way.  More—I believe that “Christian 
philosophy” is ampliative, that when taken holistically it will produce a very 
satisfying Weltanshauung.  So the non-Christian philosopher should be 
confronted with a rich, comprehensive, coherent, and attractive vision of all of 
life. 
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That is, indeed, winsome and it marries well with Chapter two, ―Philosophers 
and Sages,‖ which lays a crucial foundation in your discussion for coming to 
understand and appreciate the interrelationship between philosophy and 
wisdom.  

 

Hokhmah, the Hebrew word for wisdom, is a very practical word; it can be 
translated “skill of living.”  I think that for the early Greek philosophers, sophia 
(the Greek word for wisdom) also had a very practical aspect.  And the 
practical side of philosophy is evident through the medieval period and even as 
late as Leibniz.  But somewhere along the line, the intensely important goal of 
hokhmah became eclipsed by the goal of technical sophistication, complexity 
(indeed, often the impenetrability) of discussion, and lost all relevance for the 
butcher, the baker, the video-game maker. 

 

But if we are to do philosophy as Christians, we must see our primary calling as 
that of servants of Christ, of learning how to live more Christ-like lives, and of 
helping other pilgrims along the way.  Logic is important, certainly, as is meta-
ontology, but if we have to choose, let us choose life, not logic. 

 

Our primary calling is so crucial, yet so often under-appreciated. What do you 
think are some of the factors that often (at least) appear to hinder, and even 
maybe dis-incentivize (to put it somewhat crudely), attending to the wisdom of 
sophia and hokhmah and their interrelationship for the Christian philosopher.  

 

Perhaps the two strongest factors are pride and the academic culture.  I don‟t 
mean to offend anyone here, and I‟m not a psychologist, but it seems to me 
that many in our professions—Christians and non-Christians alike—are more 
deeply concerned with professional respectability, reputation in the guild, than 
with pleasing the Lord.  And that‟s a temptation that we all are subject to.  The 
academic culture seems to heighten that.  Pressures on young scholars to 
publish in referred journals will, for many, mean that they will do research and 
writing that is “safe,” not at all “religious” in tone or content.  And life in a 
philosophy department in a public university can shape a way of going about 
doing philosophy that in the end is inimical to the integration of philosophy 
and the faith  

 

How do we fight against it?  First, be excellent philosophers!  Then, have the 
courage of our convictions.  We must practice in our profession what we claim 
in our confession.  We must learn to trust in the mercy and grace of God as we 



 | 6 P a g e

 

© 2011 
Evangelical Philosophical Society 
www.epsociety.org 

seek to bring him glory in what we do. This does not mean we flaunt legitimate 
proscriptions against evangelizing in class, or that we present only one side—
the “Christian side”—of an argument.   But it does mean we seek in all 
things—teaching, research, writing, as well as interpersonal relationships, 
committee work, and so on—to do our work as unto God. 

 

Let’s talk further about that important role and purpose of community – 
indeed, Christians doing philosophy in community – and how that is important 
to the health of the Christian philosopher’s task? 

 

Christians in all fields—even academia—should be able visibly to demonstrate 
the value of community.  The Proverb says that “iron sharpens iron”; so 
discussing our work with others will make us better philosophers and better 
writers.  But doing so with Christians will (or should) help keep us doing our 
philosophy “in the bounds of religion alone” (to put a twist on the title of one 
of Kant‟s works).  Brothers and sisters in Christ who are also in philosophy can 
help us think through implications, the importance or lack of importance, of 
starting down a particular research path.  They can listen as we reach tentative 
conclusions, and even admonish us if it seems we are moving against the 
credenda of the faith.  Such feedback is common in the profession—just think of 
the popular final footnote of many articles in which the author thanks a 
number of colleagues.  We needn‟t and shouldn‟t be solitary scholars.  More, 
collaboration in the actual writing process, producing a co-authored work—can 
be a very fulfilling process. 

 

This is some helpful, practical encouragement, Garry. Indeed, what we have 
discussed so far helps to underwrite the thesis that you articulate in chapter 
three. I want to quote this in full for the benefit of our readers: 

 

Doing philosophy as a Christian means doing philosophy under the 
authority of the Lord Jesus and of the Bible, the Word of God. It means 
reasoning within the bounds of religion. It means, in the end, doing 
philosophy in a way that aims intentionally at the ultimate goal of 
personal transformation into the image of Christ, and of extending a 
meaningful invitation to others to enter into that transformation—that is, 
of extending the kingdom of God on earth (67) 

 

Much of the rest of the interview parts will, in some sense, unpack this even 
further. But now I want to ask you about the interrelationship between 



 | 7 P a g e

 

© 2011 
Evangelical Philosophical Society 
www.epsociety.org 

theology and philosophy and how that is to work well if the above thesis is to 
be effectual.  

 

Joe, I‟ve thought an awful lot about what I said in that chapter, and it really 
forms the core of my vision of integration as a philosopher. As Christian 
scholars we are of course free to entertain all manner of “what if” questions, 
some heterodox, some heretical.  I can ask, for example, “What if modalism 
about the Trinity is true?  What would be the implications for my day to day 
life?”  “What if global Lapacian determinism were true?  What would we think 
about moral responsibility?”   

 

While we‟re free to entertain such thoughts, I believe we are constrained by our 
faith to answer them in certain ways.  If it seems to me that a particular claim is 
well-argued but it contradicts a significant tenet of the faith (what Billy 
Abraham calls “canonical Theism,” not more detailed denominational 
distinctives), then I should seek to refute rather than defend it.  St. Thomas 
says as much in the first 8 chapters of Summa contra gentiles: To paraphrase, if the 
conclusion of some argument seems to contradict the faith, we can by proper 
use of our reason find the flaws in the argument and refute it. 

 

So I think that if we are to be thoroughly Christian in our philosophizing, we 
need to be quite conversant with the Bible, with the great ecumenical creeds of 
the church, with historical and systematic theology, and with the particular 
doctrinal or confessional standards of the Christian community to which we 
belong.  The Holy Spirit has been teaching the Church for 2000 years; let us 
not be arrogant in thinking all who have gone before us have been in error. 

 

I‟m not saying Christian philosophers have to be expert theologians—few 
actually manage to straddle the two disciplines.  Nor am I saying that we 
philosophers need to wait around for theologians to recognize some value in 
what we do and ask for our opinions.  The past four or five decades have seen 
Christian analytic philosophers engaging issues traditionally located in theology 
departments, and making striking contributions.  That‟s a very healthy 
development.  But in such engagement, we philosophers need to be respectful 
both of the theologians and of the tradition.  Of course that goes both ways—
or so I say. 

 

Let’s talk a little further here about traditions of theological beliefs. In chapter 
three, you make the point that Anselm’s ―believing in order to understand‖ 
properly means that ―One must first believe certain things about God and his 
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nature before one can truly understand—grasp the nature of or the true 
explanation of them‖ (75). How should we understand ―belief‖ and 
―understanding‖ here?  

 

Anselm‟s famous phrase is “credo ut intelligam.”  We should recognize, as experts 
in medieval Latin assure me, that intellectus means „understanding,‟ not merely 
cognizing.  Intellectus is grasping the true nature of something, grounded in first 
principles.  Scientia, usually translated „knowledge,‟ is more specific—it is 
grasping a kind of systematic knowledge, generally as a result of a 
demonstrative syllogism (or, perhaps, an empirical investigation).  
Understanding is deeper than knowledge. 

 

For example, one can have knowledge (scientia) of the Pythagorean theorem, or 
first-order logic, or Aristotle‟s virtue ethics, without grasping the deep nature of 
the subject, because one fails to grasp the first principles or the true nature of 
the subject. 

 

I think the application should be pretty clear—as philosophers, we should seek 
understanding, not mere knowledge—but that is not to denigrate the 
importance of knowledge! 

 

Your main point here is further elaborated by how you learn from Jesus to do 
philosophy as his disciple. Specifically, in chapter 4, you say that ―We 
Christian philosophers need to live in a dialectic, cycling between our 
philosophizing and Jesus’ teaching, each serving as a provisional heuristic for 
interpreting the other, but at the end of the day recognizing where the 
authority truly rests‖ (94). I see some important point in this claim that I’d like 
for you to elaborate on.  

 

Let me come at this somewhat obliquely.  We all, I think, have a tendency to 
compartmentalize our lives.  Worship becomes what we do in church on 
Sunday morning; prayer is what we do each morning or evening or before a 
meal, philosophy is what we do at our desk or in the library.  But I think the 
biblical vision is that in a very important sense, all we do is worship, all we do is 
prayer.  Sometimes—but not nearly as often as I would like to—I have 
envisioned Jesus sitting beside me, conversing about what I‟m reading or 
writing.  What would he ask me?  What would he say?  Would he be smiling, 
frowning, laughing?  Would I be happy to have him read my last paragraph, to 
evaluate my train of thought, to ask about my use of time, or about my last 
interaction with a student or a colleague?  Have I loved them as I love myself?  
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I think that something like that is in line with Brother Lawrence‟s famous 
“practicing the presence of God.” 

 

This is rich, Garry. Say a little more about Jesus authority for the Christian’s 
task of doing philosophy? 

 

As Dallas Willard said, no one can really say that Jesus is Lord if they refuse to 

say also that Jesus is smart.  If Willard is right (and I think he is), then we would 

be fools not to attend to what Jesus taught.  Of course there is much we do 

that Jesus didn‟t speak to directly, but where he spoke, we who call him Lord 

should listen and believe. 

Given what you articulate in this book (especially in chapter 4), what difference 
might it make to learn philosophy as an undergraduate and graduate in an 
educational context that is enriched by biblical and theological studies, 
perhaps as a result of a philosophy department being part of a seminary, for 

example?  

 

Joe, what an invitation to give a commercial for Talbot‟s MA in philosophy 
program!  But I‟m not rigidly parochial—there are a good number of top-notch 
philosophy programs in Christian universities and a few in seminaries as well.  
The advantage, if the faculty of those departments are themselves committed to 
doing philosophy as Christians—to a vision of genuine integration of faith and 
philosophy—is that students come away with a more holistic philosophy and a 
clear understanding of how theological studies inform philosophy.  And I 
would surely hope that the student in such an institution would come away 
with an understanding of what it means to be formed in the image of Christ; 
I‟m thinking of passages like 2 Cor 3:18; Gal 4:19, and so on.  

 

Those studying in a public university may be exposed to a larger faculty with 
more diverse areas of specialty, and they will work out their ideas in perhaps a 
much more rough-and-tumble environment.  But they will need to work out 
the integration themselves (my book might help!), and seeking interaction with 
other Christian philosophy students, and participating for example, in the 
Evangelical Philosophical Society or the Society of Christian Philosophers, will 
be a real help for such students. 

 
In my estimation, your chapter 10 is itself worth getting the book. It is focused 
on the important (yet often under-developed and under-appreciated) 
interrelationship between ―philosophy and spiritual formation.‖  
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The final chapter to which you refer is, to me, absolutely necessary.  I began 

(chapter 2) by saying that philosophy can‟t be divorced from life; if done 

properly, philosophy contributes to human flourishing.  As Christians we 

know, of course, that flourishing only truly occurs as we walk with God, as we 

are conformed to the image of Christ, as we bear the fruit of the Spirit—or in 

currently popular lingo, as we engage in spiritual formation.  So in doing 

philosophy as Christians, we must see the link to the end of spiritual 

transformation in ourselves and others. 

Philosophy can be a real help here, as we think clearly and critically about the 

relationship between mind and action—where by „mind‟ I‟m thinking of 

faculties such as belief, desire, emotion, imagination and intention.  A proper 

appreciation of the role of each of these faculties in our actions may well help 

us understand why we do what we do, and what it means to say we are indwelt 

and empowered by the Holy Spirit.  Traditional spiritual formation may focus 

more on the means for such transformation; philosophy can help us 

understand the why of it. 

Philosophical reflection on reality, knowledge, and values (both aesthetic and 

moral) can also help us understand (in the deep sense I spoke of earlier—

intellectus, not just scientia) the connections in biblical teachings. 

I am wondering if you might do a little vision-casting for us about further work 
to be done at the intersection of philosophy and spiritual formation, especially 
as we think about the interrelationship between beliefs, desires, emotions, 
rational deliberation, intentions and actions? 

 

I‟m venturing somewhat out of my areas of specialization here.  I would like to 
see Christian philosophers do more work on the role that emotions and 
imagination play in providing reasons and motivation for action.  Emotions can 
play a role as evidence for beliefs, albeit weak and defeasible evidence, but we 
must learn how to discipline our emotions—they so often are inappropriate, 
hooked up with the wrong objects.  And though a few writers have noted the 
role imagination plays in moral decision-making, in my reading that has been 
underplayed in Christian spiritual writing. But isn‟t that part of the WWJD 
question?   
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Yes, indeed. Let’s talk further about the virtues. How should we think about 
the interrelationship between intellectual and moral virtues in the process of 
spiritual transformation into Christlikeness? 

 

St. Thomas taught us that the moral and intellectual virtues are a seamless 

whole; one can‟t be truly moral without practicing the intellectual virtues, and 

vice versa.  In spiritual formation programs, the focus often is on inculcating 

Christ-like (i.e., moral) behavior, but seldom includes any consideration of 

intellectual behavior, of practicing the intellectual virtues.  That would be a 

refreshing emphasis.  (Incidentally, by focusing too much on behaviors, some 

spiritual formation becomes merely another form of moralistic therapy.  Here 

too philosophy can help by asking the second-order questions about meanings 

and methods and such.) 

Back in chapter one, you make an important distinction between ―learning‖ 
vs. ―doing‖ philosophy (35). In light of what you say about the importance of 
formation in the last chapter, I wonder if ―learning‖ and ―doing‖ philosophy 
might not be as starkly distinguished (as it seems to me) that you are making. 
In some significant sense, is not the learning in the doing, even if there can be 
a marked difference of transition (hopefully!) from when someone is 
―learning‖ philosophy as a grad student vs. ―doing‖ philosophy as a 
professional philosopher? 

 

Well of course you‟re right; most things are learned in the doing.  What I had in 
mind in the first chapter was learning the facts about which philosopher said 
what, who was indebted to whom, what the perennial problems were, and so 
forth—just the facts one would learn in a history of philosophy course—plus, 
of course, skills such as logic. 

 

Still, I do think there‟s value in letting interested students know that there is 
often a real difference in being a philosopher and being, say, a Plato scholar.  
One can know what Plato said without really being able to do anything with 
that—apply Platonic thought to contemporary issues, or contrast Platonism to 
another doctrine in a way that illuminates an issue. 

 

Related to the ―knowing‖ and ―doing‖ consideration, you go on to say in 
chapter one (35-36) that ―I do not think there is any difference between the 
way in which a Christian or a non-Christian learns philosophy; the people and 
the facts, the books and the arguments are what they are.‖ Agreed, but if 
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―doing philosophy as a Christian‖ is unique, is there not something distinctive 
about how that ―doing‖ is learned, even if it is better ―caught than taught, 
better shown than explained,‖ as you say (35)?  

 

I think your question has more to do with the teaching of philosophy than the 
learning of it.  But here‟s where I think you have a very good point, one I wish 
I had thought to discuss in the book: I think a Christian student should 
approach all her learning as potential spiritual discipline.  She should always ask 
of the subject matter, Is it true, or more likely to be true than its denial?  Why 
do I think so?  If it‟s true, does that change how I should live?  What would 
Jesus think?  (Maybe she should wear a WWJT bracelet!) 

 

Thank you. That is helpful to consider. I want to conclude this part of the 
interview by talking about an important implication of your book. You say in 
chapter one and earlier in this interview that ―Philosophy done from within the 
commitments of a Christian worldview will be ampliative, offering a holistic, 
deeply integrated vision of philosophy that should prove satisfying and 
attractive. That in itself would be a powerful apologetic‖ (45). There is an 
important encouragement here. 
 

Earlier I briefly alluded to my belief that the Christian worldview, granted its 
truth, should be more comprehensively coherent and offer a richer, fuller 
vision of true human flourishing, than any alternative.  Teasing out implications 
of that and presenting them in a well-articulated, attractive way, is the task of 
apologetics.  For unbelievers, such an apologetic could and should have the 
effect of confronting them with an alternative way of thinking and living that 
makes more sense of their lives and offers more hope than their current system 
of disbelief.   
 
For believers, that apologetic should have the effect of increasing their 
confidence in the truth of the great truths of Christianity, and so elevate their 
commitment to living and sharing life in Christ with those around them.  It 
should make us better people as well as more knowledgeable believers. 

 
 
Dr. Garry DeWeese is Professor of Philosophy and Philosophical Theology in the 
Department of Philosophy at Biola University‟s Talbot School of Theology. His 
concentration is in metaphysics and epistemology, specifically as related to 
philosophical theology. He is deeply committed to helping the church articulate and 
defend the concept of objective truth in an age of postmodernism and growing 
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relativism. With a background in the sciences, he also has a long-standing interest in 
the relationship of science and theology. Dr. DeWeese brings a strong practical 
orientation to the classroom, having served as a missionary and over 15 years as a 
pastor. He is a frequent speaker in churches and college groups. He authored God and 
the Nature of Time, Philosophy Made Slightly Less Difficult (with J.P. Moreland), and Doing 
Philosophy as a Christian. He has contributed chapters to several books, and has 
published articles in journals such as Philosophia Christi and Discipleship Journal. 
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